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Rezumat
Renasterea ca fundal istoric §i cultural
explica aparitia ideii de stat modern, prin Niccolo
Machiavelli si intemeierea unei noi stiinte, politica,
guvernatd de alte legi decat cele specifice simplei

conduite umane. Fondator al realismului politic i filosof

al istoriei, Machiavelli este el insusi om al Renasterii ca
si Michelangelo, Dante, Guicciardini, Lorenzo de Medici
si Galileo Galilei, prin opera sa teoretica §i experienta
politica in care se regasesc trasaturile umanismului
florentin. Realismul politic denumit de P. Manent si A.
Gorun ,,fecunditatea raului” a reprezentat descrierea
faptelor asa cum sunt ele in realitate si nu cum ar trebui
sa fie, recunoasterea §i acceptarea raului ca element
firesc al naturii umane, cultivarea sa in viata politica
pentru instituirea binelui ca finalitate in guvernarea
statului. Astfel, fiintarea §i sustinerea binelui prin rau a
determinat, in viziunea lui Machiavelli, separarea
politicii de morala.

Fara a rezolva problema puterii si a
legitimarii ei, Machiavelli este adeptul statului nou,
separat de biserica s§i in acelasi timp eliberat de
conceptia medievala tributara ereditatii ca legitimare a
exercitarii puterii. Dezideratul sau, asa cum rezulta din
capitolul XXVI al Principelui, l-a reprezentat crearea
monarhiei nationale italiene. De asemenea nu poate fi
omisd pendularea filosofului intre traditiile republicane
si statul monarhic, grija sa pentru ca poporul sa nu fie
oprimat, pornind de la ideea ca niciuna dintre cele doud
forme de guvernare nu poate fi considerata bund sau rea
in toate timpurile gi imprejurarile.

Termeni cheie: Renastere, imperativ necesar,
realism politic, desacralizare, Republicd, Principat.

1. Introducere

Ca si  Renasterea, gandirea Ilui
Machiavelli reflectatd in intreaga sa opera
atrage si fascineazd prin realismul i
diversitatea abordarii problematicii umane in
toatd complexitatea sa, prin proiectarea unor
noi utopii In Incercarea de renuntare la miturile
medievale si de rezolvare a neajunsurilor vietii
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Abstract

The Renaissance, as historical background
and cultural revival, explains the emergence of the idea
of a modern state by Niccolo Machiavelli and the
establishment of a new science, policy, governed by
specific laws, other than the simple human behavior.
Founder of political realism and philosopher of
history, Machiavelli is himself a man of the
Renaissance like Michelangelo, Dante, Guicciardini,
Lorenzo de Medici and Galileo Galilei, through his
work in theoretical and political experience, where
could be found out the features of the Florentine
humanism. The political realism named by P. Manent
and A. Gorun "fecundity of evil" was the description
of the facts as they really are and not as they should be,
the recognition and acceptance of evil as a natural
element of human nature, its growing in political life
for the sake of establishing the good, as a purpose in
governing the state. Thus, the existence and support of
the good through evil determined, in Machiavelli's
view, the separation of policy from morality.

Without solving the problem of power and its
legitimacy, Machiavelli advocates new state, separated
from the church and at the same time liberated from
the medieval conception dependent of heredity, as
legitimacy of exercising the power. His desire, as
reflected in Chapter XXVI of the Prince, was the
creation of the Italian national monarchy. It also
cannot be omitted the philosopher swinging between
the republics and the monarchical traditions, his care
for not oppressing the people, starting from the idea
that neither of the two forms of government can be
considered good or bad in all times and circumstances.

Key terms: Renaissance, necessary imperative,

political realism, desacralization, Republic, the
Principality.
1. I ntroduction

Like the Renaissance, Machiavelli's
thinking reflected in all his work attracts and
fascinates thank to the realism and tackle
human diversity in all its complexity,
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individului si a popoarelor. Daca se poate vorbi
de o anumita originalitate in abordarea acestei
teme, ea consta in tratarea interdisciplinara, din
perspectiva istoriei, filosofiei, stiintelor politice
a momentului Machiavelli raportat la intreaga
perioadi a Renasterii. In acest sens, alturi de
lucrari consacrate din domeniul filosofiei si
stiintelor politice elaborate de A. Gorun, P.
Manent, A. Marga si E. Cassirer, extrem de
utile au fost operele istoricilor Renasterii
apartinand unor curente istoriografice diferite:
J. Burckhardt, F. Braudel, J. Delumeau si E.
Garin.

2. Renasterea. O nouia viziune
asupra lumii

Definitd de Jacob Burckhardt Ia
sfarsitul secolului al XIX lea ca fenomen
preponderent cultural specific Italiei intre
secolele XIV-XVI, sau ca perioada istorica
privitd In ansamblu, de catre Jules Michelet,
Renasterea continud sa fie terenul unor vii
dispute in ceea ce priveste originile, limitele
cronologice, continuturile si caracteristicile
sale, conceptul finsusi. In 1incercarea de
clarificare a raportului dintre Renagterea
secolelor XIV-XVI si Evul Mediu: daca intre
ele exista o rupturd evidenta sau o continuitate
de substanta sau daca hotarele cronologice sunt
suficient de delimitate, istorici ca J. Huizinga si
J. Delumeau au argumentat in operele lor
legatura directd intre fenomenele de natura
economica, sociald §i  politicd, contrar
conceptiel  traditionale despre antinomia
arbitrard, fard temei, a celor doud segmente
conexe ale timpului istoric.

Sugestiva in acest sens este afirmatia
lui Jean Delumeau, reprezentant al Noii Istorii:
“Daca s-ar putea inldtura din cértile de istorie
cei doi termini solidari, si solidari inexacti: Ev
Mediu si Renastere, intelegerea perioadei care
se intinde de la Filip cel Frumos si Henric al
IV-lea ne-ar fi usurata. Dintr-un singur condei
s-ar lasa deoparte o serie Iintreagd de
prejudecdti. Am scapa, in primul rand, de
convingerea cd o rupturd brutald a despartit o
vreme a intunericului de o alta a luminii™.
Desi termenul de Renastere a fost creat in

designing new utopias in an attempt to
abandon the medieval myths and resolve the
shortcomings of the individual life and
peoples. If one can speak of certain
originality in tackling this issue, it is
interdisciplinary treatment in terms of history,
philosophy, political science of Machiavelli's
time reported to the whole period of the
Renaissance. In this respect, besides the
works belonging to different historiographical
current: J. Burckhardt, F. Braudel, J.
Delumeau and E. Garin, the works devoted to
the field of philosophy and political science
developed by A. Gorun, P. Manent, A. Marga
and E. Cassirer, were extremely useful to the
historians of the Renaissance.

2. Renaissance. A new world view
Defined by Jacob Burckhardt in the
late nineteenth century as a specific cultural
phenomenon, mainly from Italy XIV-XVI
centuries, or historical period as a whole, by
Jules Michelet, the Renaissance is still a
living land of disputes regarding its origins,
chronological limits, contents and
characteristics and the concept itself. In an
attempt to clarify the relationship between
XIV-XVI century about Renaissance and
Middle Ages: wether between them there is a
clear break or a continuity of substance, or
chronological boundaries are sufficiently
defined, historians as J. Huizinga and J.
Delumeau argued in works their direct link
between the phenomena of economic, social
and political activities contrary to the
traditional conception about groundless,
arbitrary antinomy, of the two related
segments of historical time.
Suggestive in this regard is the statement of
Jean Delumeau, representative of the new
history: "If you could remove from the

history books two complete inaccurate
solidarities:  Middle Ages and the
Renaissance - the understanding of the

period extending from Philip the Handsome
and Henry IV would be relieved to us. From a
single writer they would leave out a whole
range of prejudices. We escape, first, from
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secolul al XIX-lea, eruditii epocii au trdit cu
convingerea ca timpul lor era o erd noud, “la fel
de diferita de trecutul medieval precum acesta
fusese fatd de Antichitatea clasica”.

Revivere (a retrai) si Reviviscere (a
reveni la viatd) sunt cuvinte omniprezente in
operele epocii’. Asemenea tuturor imaginilor
despre sine, cea a eruditilor si a artistilor
Renasterii a fost revelatoare si In acelasi timp
inselatoare. Ei datoreaza foarte mult Evului
Mediu, chiar infierat pe nedrept, subestimat ca
trecut apropiat in favoarea antichitatii, ca trecut
indepértat supraestimat. Relatarea regenerarii
lor era un mit, in sensul cd reprezenta o
expunere ingelatoare a trecutului: fie ca era un
vis sau Tmplinirea unei dorinte, fie ca era o
reconstituire sau o reprezentare a mitului antic
al “eternei reintoarceri’™. Astfel, Erasmus 1i
declara Papei Leon al X-lea cd “epoca noastra
fagaduieste a fi o varstd de aur”, datoritd
eruditiei §i a pietatii, in timp ce Giorgio Vasari
isi organiza “Vietile artistilor” in jurul unei
regenerari a artelor in trei stadii: de la
inceputuri, Giotto, si panda in punctul
culminant, reprezentat de Leonardo, Rafael si
mai presus de toti, propriul sdu maestru —
Michelangelo”.

Ceea ce renaste, se reafirma si se
glorifica nu este in primul rand lumea valorilor
clasice, greco-romane, fatd de care existd o
intoarcere programatica, Renasterea reprezinta,
inca de la inceput si inainte de toate, o reinnoita
afirmare a omului, a valorilor umane, in
domenii multiple, de la arte, stiinte, filosofie la
viata civild’. In consecintd “omul este misura
tuturor lucrurilor”, asa cum afirmase 1in
antichitatea greaca Protagoras.

Individualismul si modernitatea
intregesc, n opera lui J. Burckhardt, conceptul
de Renastere: “ in Evul Mediu, constiinta
umand se afla in stare de reverie sau pe
jumatate treaza, sub un val comun. Omul era
constient de sine insusi doar in calitate de
membru al unei rase, al unui popor, al unui
partid, al unei familii sau al unei noi corporatii
doar prin intermediul vreunei categorii
generale. In Italia Renasterii insa acest vil s-a
topit pentru prima data in aer... Omul a devenit

the belief that an abrupt break separated a
time of darkness to a light another'. Although
the term Renaissance was created in the
nineteenth century, scholars believe that time
was a new era, "as distinct from medieval
times as it was to classical antiquity”.

Revivere (to revive) and Reviviscere
(return to life) are ubiquitous words in the
works of this period'. Like all self image, that
of Renaissance scholars and artists was both
revealing and misleading. They are in debt a
lot to the Middle Ages, even branded unjustly
to be underestimated as a recent past in favor
of antiquity, the distant overestimated past.
Their regeneration story was a myth in the
sense that it was a misleading statement of
the past: whether it was a dream or fulfilling
a desire, whether it was a reconstitution or a
representation of the ancient myth of "eternal
return"’. Thus, Erasmus stated to the Pope
Leon X that "our time promises to be a
golden age" because erudition and piety,
while Giorgio Vasari organized his "Lives of
the Artists' about a regeneration of art in three
stages: from the beginning, Giotto, and by the
climax represented by Leonardo, Raphael
and, above all, his own master -
Michelangelo'.

What was reborn, reaffirmed and
glorified is not at first the values of classical
Greco-Roman world, against which there is a
return to the programmatic; the Renaissance
is, from the beginning and above all, a
renewed affirmation of human values, human
multiple fields, from arts, science, philosophy
to civilian life'. Therefore "man is the
measure of all things" as stated in the ancient
Greek Protagoras.

Individualism and modernity
complete in the work of J. Burkhart the
concept of Renaissance: "in the Middle Ages,
human consciousness was in a state of
dreaming or half awake, in a common veil.
The man was conscious of himself only as a
member of a race, a people, a party, a family
or a new corporation, only through any
general category. In Renaissance Italy, this
veil first melted into air ... man became a
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un individ spiritual §i s-a recunoscut ca atare.
Renasterea inseamna modernitate, italianul
fiind primul nascut printre fiii Europei
moderne™.

Debutul si implinirea Renasterii in
Italia, prin marea reinnoire a artei si a ideilor la
care se raporteaza cercetatorii acestui fenomen,
nu este deloc intdmplatoare. Emanciparea
filosofica si politica a italienilor n-ar fi fost
posibild in absenta mostenirii greco - latine,
corelatd cu efectele cruciadelor si renasterea
cetdtilor italiene, autoguvernate dupd moartea
lui Frederic al II-lea, la jumatatea secolului al
XIlI-lea’. In ceea ce priveste cruciadele,
consecintele lor cu totul altele decat cele
scontate: recucerirea teritoriilor sfinte ale
crestinismului  in  Asia §i  contracararea
Islamului, au favorizat strangerea legaturilor de
naturd economica si interferentele culturale in
zona Mediteranei Orientale. Ulterior, noile
atitudini, forme artistice si directii ale gandirii
filosofice s-au manifestat in intreaga Europa,
inclusiv in Tarile Romane pana la inceputul
secolului al XVIIl-lea si interferenta cu
iluminismul.

Florentei si prin extensie intregii
Toscane, i-a revenit rolul de avangardd a
umanismului  renascentist, ca urmare a
organizarii sale moderne in plan institutional,
puterii economice i nu in ultimul rand
mecenatului promovat de familia Medici.
William Fleming a grupat ideile dominante ale
Renagterii Florentine in jurul a trei concepte:
umanismul clasic, realismul stiintific §i
individualismul existent deja in secolul al XIII-
lea, aflate in interdependent®.

Cu toate criticile si polemicile generate
de conceptul de Renastere, ceea ce domina in
mod special aceastd migcare spirituald, este
incercarea sincerd de a reinsufleti o alta cultura
si de a concilia paganismul cu valorile crestine.
Din aceastd admiratie si totodatd imitatie a
culturii greco - latine, fiecare dintre domeniile
creatiei a realizat prin originalitate, propria sa
implinire. Termenul Renastere ne trimite in
primul rand cu gandul la artele vizuale. Pe la
1500, printre italienii cunoscdtori ai artei a
aparut moda colectiondrii sculpturilor clasice

spiritual individual, and was recognized as
such. Renaissance means modernity, the
Italian being the first born among the children
of modern Europe'.

The onset and fulfillment of the
Renaissance in Italy is the vast renewal of art
and ideas to which reported the researchers of
this phenomenon and is not coincidental.
Philosophical and political empowerment of
Italians would have not been possible without
the Greek and Latin heritage - correlated with
the effects of the Crusades and the revival of
Italian cities, self governed after the death of
Frederick II, in the middle of the thirteenth
century'. As regards the Crusades, with all
their consequences, other than those
expected: the reconquest of the holy territory
of Christianity in Asia and countering the
Islam favored closer links and economic and
cultural interference in the Eastern
Mediterranean. Subsequently, new attitudes,
artistic forms and directions of philosophical
thought occurred throughout Europe,
including Romanian Countries until the early
eighteenth century and interference with
enlightenment.

Tuscany Florence and by extension all
Tuscany, had the vanguard role of
Renaissance  humanism, following its
organization in modern institutional level,
economic power and not least promoted by
the Medici family sponsorship. William
Fleming grouped the dominant ideas of the
Renaissance  Florentine  around  three
concepts: classical humanism, scientific
realism and individualism already existing in
the XIII century, in interdependence’.

With all the criticism and polemics
generated by the concept of the Renaissance,
which dominates the spiritual movement in
particular, there is the sincere attempt to
revive another culture and to reconcile
paganism with Christian values. From this
came the admiration and imitation of Greek —
Latin culture - each made by creative
originality, on its own fulfillment. The term
Renaissance sent us first to think of visual
arts. By 1500, among the Italians knowing
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de marmura, a inscriptiilor, unul dintre cei mai
entuziasti fiind papa Iuliusll, cel care afirma, in
consonantd cu  specificul creatiei lui
Michelangelo, ca “nudul este la fel de
democratic ca §i moartea™.

Respingdnd  goticul, pe care il
considerau barbar §i grotesc, generatii de
arhitecti incepand cu Brunelleschi, Bramante,
Andrea Palladio si Michelangelo, imbinand
traditiile s1 principiile arhitecturii romane cu
functionalitatea edificiilor §i noua viziune
estetica, au repus in valoare bolta si cupola.
Geniul arhitectural se va manifesta si in plan
militar, prin adaptarea arhitecturii urbane, a
planului cetatii, la noile tipuri de arme si reguli
de desfasurare a razboaielor. In pictura, fira a
avea o legitura directd cu antichitatea,
evenimentul  crucial l-au  reprezentat
descoperirea regulilor perspectivei liniare. Ca
si pictura, sculptura devine artd de sine
statatoare, depasind statutul de element
auxiliar, decorativ al marilor catedrale sau
locuinte princiare. Prin “David” si “Moise”,
Michelangelo nu numai cd a depasit tehnica
artistilor greci, dar a adus in acelasi timp
expresia artisticd a neoplatonismului la
apogeu'".

In noua epocd, au reniscut “bona
litterae”, “literele bune”, cu alte cuvinte limba,
literatura i eruditia. Principala limba
promotoare a genurilor literare specifice vechii
Rome: epopeea, oda, pastorala, nu a fost
italiana sau latina medievala considerata
barbara prin vocabular, ortografie, sintaxa, ci
latina clasica''.

Traducerea 1n latind a operei lui
Aristotel in jurul anului 1300, urmatd de
multiplicarea cu ajutorul tiparului, a favorizat
sfarsitul dominatiei intelectuale absolute a
Bisericii'”. La Florenta si in toate orasele
Toscanei, alaturi de adoptarea latinei
ciceroniene, studiul limbii grecesti si preferinta
pentru filosofia lui Platon, au pus bazele
neoplatonismului ~ florentin  in  esentd
antiscolastic $i mai putin anticrestin. Marsilio
Ficino, conducatorul “Academiei
platoniciene”, frecventatd de Lorenzo de
Medici, Pico della Mirandola si Michelangelo,

the art of fashion emerged the habit of
collecting classical marble sculptures,
inscriptions, one of the most enthusiastic
being Iulius II Pope, who says, in line with
the specific creation of Michelangelo, that
"nude is as democratic as death™".

Rejecting the Gothic, which he
considered  barbaric and  grotesque,
generations of architects from Brunelleschi,
Bramante, Andrea Palladio, and
Michelangelo, combining the traditions and
principles of Roman architecture with the
functionality of buildings and new aesthetic
vision, have restored as a value the vault and
dome. Architectural genius will continue in
the military, by adapting urban architecture,
city plan, new types of weapons and rules of
conducting the war. In the painting, without a
direct link with antiquity, they represented a
crucial event: the detection rules of linear
perspective. Like painting, sculpture is an art
in its own right, beyond the status of auxiliary
elements, decoration of great cathedrals or
princely houses. In "David" and "Moses,
Michelangelo not only exceeded the technical
Greek artists, but has both bona litteraire,
“good points", ie language, literature and
scholarship'.

The home language became the
specific promoter of ancient Rome literary
genres: epic, ode, pastoral, not Italian or
Medieval Latin which was considered
barbaric by vocabulary, spelling, syntax, but
classical Latin'.

Latin translation of Aristotle's work
around 1300, followed by multiplication with
the printing press was the favored end of
absolute intellectual domination of the
Church'. Florence and Tuscany in all cities,
with the ciceronian adoption of Latin, Greek
and preference for the study of Plato's
philosophy, was founded in the Florentine
Neoplatonism, essentially antiscolastic and
less anti-Christian. Marsilio Ficino, the leader
of "Platonic Academy", attended Lorenzo de
Medici, Pico della Mirandola, and
Michelangelo, Plato called it a "Moses" Attic,
in its comments to the "State" and "laws". To
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il numea pe Platon un “Moise” atic, in
comentariile sale la “Statul”si “Legile”. Lui i s-
a datorat Intr-o atmosfera dominata de melanjul
mai vechi intre crestinism i paganism,
introducerea “Sfantului” Socrate la litanie si
luménarea aprinsa la bustul lui Platon. Lorenzo
de Medici, influentat de Platon, a gasit o noua
orientare pentru carmuirea secularda in statul
marelui filosof, preferat de intreaga elita
florentina. In Academia florentind, ca si in
toate cetdtile Toscanei, umanismul nu mai
poate fi redus la un simplu fenomen literar, ca
urmare a preamadririi vointei, libertatii si fortei
omului care Infloresc 1n cetate. Visul
Academiei, dar si al fIntregii civilizatii
florentine, se rezuma In formula: “Oameni
liberi intr-o cetate libera”.

Odata cu Renasterea apare nu numai
constientizarea unei crize a ideii de religie, ci si
a pierderii valorilor morale. Secolul al XVI-lea
astfel nu o datd marcat de teama de moarte si
de timp, a dat nastere unui nou tip de etica,
intemeiatd pe demnitate si persoand. Pentru
Pico della Mirandola, autorul lucrarii “De
dignitate hominis”, omul nu se naste
desavarsit, el devine astfel, avandu-1 ca model
pe Christos, facdnd dovada maretiei sale. Ideea
de etica este astfel circumscrisd ca o alegere
metodica a Binelui, fie ca este vorba de individ
sau de colectivitate, ca respectare a demnitatii
celuilalt si a drepturilor celorlalti. Etica
Renasterii nu este lipsitd de optimism, cu toate
ca reforma a pus accentul pe pacatul originar si
pe rigoarea crestinismului timpuriu, in timp ce
ratiunea umani se afla in temeiul de a trdi. In
consecintd, atat arta cat si intreaga gandire in
ansamblul sdu inceteazd sd mai fie “ancilla
theologiae”. Pornind de la diferentele existente
intre scrierile religioase §i mai ales a
inadvertentelor existente intre  versiunile
ebraica, greaca si latind ale “Bibliei” in secolul
al XV-lea, Lorenzo Valla a demonstrat ca asa -
numita “Donatie a lui Constantin”, document
prin care Tmparatul Constantin cel Mare 1i
inmana Italia centrald papei si succesorilor sai,
nu avea nimic in comun cu promotorul
Edictului de la Milano, ci a fost scris cu cateva
secole mai tarziu pentru a intari legitimitatea

him was due in an atmosphere dominated by
older mixture between Christianity and
paganism, the introduction of "Saint"
Socrates, where the the candle lit at the bust
of Plato. Lorenzo de Medici, influenced by
Platon, has found a new focus for secular
government in the great philosopher, favorite
throughout the elite Florentine. In the
Florentine Academy, and in all cities of
Tuscany, humanism can not be reduced to a
mere literary phenomenon, following the
glory will, but to freedom and human labor to
flourish in the city. The Dream Academy, but
also the entire civilization Florentine, is
summarized in the formula: "free people in a
free city”.

With the revival of a crisis the people
were not only aware of the idea of religion,
but also of the loss of moral values. The XVI-
th century gave birth to a new kind of ethics,
based on the dignity and person. For Pico
della Mirandola, author of "The Digne
hominis" man is born perfect, he became so
having as model Christ proving his
greatness”. The idea of ethics is so
circumscribed to that an orderly selection of
good, whether individual or community, that
respect the dignity and other rights of others.
Renaissance ethics is not without optimism,
although the reform has focused on the
original sin and the rigor of early Christianity,
while human reason is to live under.
Consequently, both art and thought
throughout the whole ceases to be "ancilla
Theologiae”. Starting from differences
between religious writings and especially the
inconsistencies among the Hebrew, Greek
and Latin versions of the "Bible" in the
fifteenth century, Lorenzo Valla proved that
the so called "Donation of Constantine", a
document through the agency of which the
Emperor Constantine handed over the central
Italy to the Great Pope and his successors,
had nothing in common with the promoter of
Edict of Milan, but was written several
centuries later to reinforce the legitimacy of
spiritual and temporal pontifical state.

Moreover, in spite of the differences
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spirituala si temporala a statului pontifical.

De altfel, cu toate diferentele de opinii
ale istoricilor si filosofilor Renasterii, s-a
afirmat ca Renasterea in sine nu este o revolta
impotriva lui Dumnezeu §i manifestarea
dorintei de revenire la vechile culte pagane, de
catre aceasta elitd erudita a Italiei sau din afara
el. Afirmatia lui Etienne Gilson — “Renagterea
asa cum ne-a fost descrisa n-a fost Evul Mediu
plus Omul, ci Evul Mediu minus Dumnezeu si
tragedia e cd, pierzand pe Dumnezeu,
Renasterea a pierdut omul Tnsusi”, exprimata in
“Umanismul medieval si Renasterea” (1932),
trebuie inteleasd intr-un sens mai larg, nuantat,
prin prisma tendintelor de a exagera ceea ce
subliniau Jean Delumeau si Eugenio Garin,
deosebirile intre Evul Mediu si Renastere'”.

Umanismul din vremea Renasterii nu
era in primul rand inclinat spre religie ori
stiintd; in dorinta de a reconcilia formele
pagane cu practicile crestine, de reabilitare a
filosofiei lui Platon si de reinterpretare a celei
aristotelice, a manifestat tendinta de a inlocui
autoritatea Bisericii si a dogmelor sale cu cea a
scriitorilor clasici'. Cunoscatori si admiratori
ai istoriei romane, prin intermediul lui Titus
Livius, Tacitus sau Polybios, eruditii italieni au
elaborat la randul lor istorii ale trecutului sau
prezentului. Petrarca 1i scria scrisori lui Cicero,
in timp ce Machiavelli se descria pe sine
conversand cu anticii. Istoriile Florentei,
Venetiei si a altor state italiene au avut drept
model Istoria Romei a lui Titus Livius. Istoria
poporului florentin, scrisa de Leonardo Bruni
in prima jumatate a secolului al XV-lea fost
succedata 1n secolul urmator, de “Istoria Italiei”
a lui Francesco Guicciardini — prima lucrare de
acest gen in italiana, de operele Iui N.
Machiavelli - “Istoriile florentine”,
“Discursurile asupra primei decade a lui Titus
Livius”.

Dincolo de rigurozitatea elaborarii
propriilor opere, de diferentele interpretative si
de modul de reflectare a acelui “verrita
effetuale”, pentru toti acesti autori relatarea
istoriei ia nastere dintr-o constiintd umand
purtatoare de sens. Istoria omului este facuta de
oameni §i naratd de oameni constienti de ei

of opinions of historians and philosophers of
the Renaissance, it was claimed that the
Renaissance itself is not an expression of
rebellion against God and a desire to return to
the old pagan religions, by the elite erudite of
Italy or other countries. Etienne Gilson's
statement - "Renaissance as we described was
not the Middle Ages plus man, but Middle
Ages minus God and the tragedy is that
losing God, the Renaissance lost man
himself" expressed in "Medieval and
Renaissance Humanism" (1932), must be
understood in a broader sense, nuanced, in
terms of tendencies to exaggerate what Jean
Delumeau and Eugenio Garin highlighted as
differences between the Middle Ages and
Renaissance'.

The Humanism in the Renaissance
was not primarily inclined towards religion or
science, but the desire to reconcile the pagan
forms of Christian practice, rehabilitation of
Plato's philosophy and interpretation of the
Aristotelian, the tendency to replace the
Church and dogma with the classic writers'.
Connoisseurs and admirers of Roman history
through his Livy, Tacitus or Polybios, the
Italian scholars have also developed their
histories of past or present. Petrarca wrote
letters to Cicero, while describing himself as
Machiavelli making dialogues with the
ancients. Histories of Florence, Venice and
other Italian states were modeled by Livy's
Roman History. History of the Florentine
people, written by Leonardo Bruni in the first
half of the fifteenth century was succeeded in
the next century by the "History of Italy” by
Francesco Guicciardini - the first work of this
kind in Italy, the works of N. Machiavelli -"
History Florentine" and the “Discourses” on
Livy's first decade.

Beyond the rigorous design of their
own works, and how interpretative reflection
of differences that "verre effetuale" for all
these authors accounts arises from a history
of human conscience bearing effect. Human
history is made by men and narrated by
people asserting themselves. At the same
time, reporting the history of Rome is not
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insisi. In acelasi timp, raportarea la istoria
Romei nu este Intamplatoare, aga acum afirma
Peter Burke, dezinteresata in contextul in care,
pe de o parte, in Italia si in afara ei, are loc o
schimbare radicald a conceptelor de stat si
putere, pe de altd parte umanisti ca Petrarca si
Machiavelli doresc renasterea virtutii de
sorginte latina. In ceea ce priveste modalitatea
de tmplinire a omului, nu a existat un consens
in randurile umanistilor. Leonardo Bruni,
cancelar al Republicii florentine, sugera faptul
ca un om se poate implini doar ca cetdtean, in
timp ce Marsilio Ficino prefera, in spiritul
neoplatonismului, studiul si contemplarea,
Leonardo da Vinci “omul universal”
implinirea activa prin creatiile mintii. Erasmus
isi apara libertatea de a studia si de a scrie,
refuzand sa fie legate de angajamente politice,
in timp ce Th. Morus oscila intre actiune si
contemplativitate. Incepand din secolul al XV-
lea, Occidentul trece printr-o crizd fara
precedent a crestinismului.  Umanismul,
Reforma, trecerea de la o lume inchisa, la
universul  stiintific, indrdzneala spiritului
stiintific, toate aceste rupturi §i metamorfoze
determina aparitia unei viziuni inedite asupra
realului.

In perioada Renasterii, din structurile
statului feudal se constituie treptat statul —
natiune, cu institutii stabile prin intermediul
carora 1si exercitd suveranitatea atat intre
granitele sale, cat si in politica externd. In
cadrul statului centralizat are loc tendinta de
revenire la dreptul roman, bazat pe
universalitatea legilor, prin faptul ca monarhul
— cel putin in principiu, va impune o lege
comuna pentru toti supusii. Acest fundal istoric
si cultural explica aparitia ideii de Stat modern,
prin N. Machiavelli i intemeierea unei noi
stiinte, politica, guvernatd de alte legi decét
cele specifice simplei conduite umane.
Fondator al realismului politic si filosof al
istoriei, “om al cetatii” inainte de toate,
Machiavelli este el Tnsusi om al Renasterii,
alaturi de Principe, Artist, Bancher, Curtean si
Condotier, cu care interfereaza in opera sa sau
in viata de zi cu zi a cetdtii'”.

Ceea ce Galilei si Copernic realizeaza

coincidental, says Peter Burke, disinterested
in a context where, on the one hand, in Italy
and abroad, has been a shift in the concepts of
state power, of other humanists like Petrarch
and Machiavelli wanting the revival virtue of
Latin origin.
Regarding how to accomplish the fulfillment
of man, there was a consensus among
humanists. Leonardo Bruni, chancellor of the
Florentine Republic, suggested that a man
can accomplish just as a citizen, while
preferring Marsilio Ficino, Neoplatonism in
the spirit of study and contemplation,
Leonardo da Vinci — the "universal man"
active by fulfillment, by creations of the
mind. Erasmus defends their freedom to
study and write, refusing to be bound by
political commitments, while Th. Morus
oscillate between action and contemplativity.
Since the fifteenth century, the West is going
through an  unprecedented crisis of
Christianity. Humanism, reform, transition
from a closed world, the scientific world,
daring scientific spirit, these ruptures cause a
metamorphosis original vision of reality.

In the Renaissance, the feudal state
structures are built up progressively - the
nation, with stable institutions through which
it exercises sovereignty both within its
borders and in foreign policy. The central
state has tended instead to return to Roman
law, based on the universality of law, in that
the monarch - at least in principle, impose a
common law for all subjects. This historical
and cultural background explains the
emergence of the idea of a modern state, by
N. Machiavelli and the establishment of a
new science, policy, governed by specific
laws other than the simple human behavior.
Founder of political realism and philosopher
of history, a '"city man" above all,
Machiavelli is the Renaissance man himself,
along with Prince, Artist, Banker, Courtier
and Condottiere interfering in his work or in
the  daily life  of the city'.
What made the scientist Galileo and
Copernicus, Machiavelli opens by affirming
modern idea of the state.
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in stiintd, Machiavelli inaugureaza prin
afirmarea ideii moderne de stat.

Importanta umanismului renascentist,
deschizator de drumuri in toate domeniile
pentru modernitate, a fost evidentiatd de catre
d’Alembert, care prezentand 1in 1751
“Enciclopedia”, aducea multumiri Renasterii
italiene pentru a fi daruit umanitatii stiintele,
artele frumoase si bunul gust, si nenumarate
modele de o inegalabila perfec[:iunel6.

3. »Realismul politic” si
wimperativul necesar” in opera lui Niccolo
Machiavelli (1469 -1527 )

Prin vasta sa operd teoreticd §i prin
experienta politico — diplomaticd care
transcende spatiul cetatii florentine, N.
Machiavelli este el nsusi om al Renasterii.
Principele (1513),  Arta razboiului,
Discursurile, Istoriile florentine, scrisorile si
rapoartele elaborate in perioada indelungatei
sale activitati in serviciul Florentei reprezintd
adevarate directii inovatoare in stiinta §i
filosofia politica, istoria si filosofia istoriei de
care specialigtii nu pot face abstractie in
prezentul atit de diferit de Cinquento.
Supranumit Galilei al politicii, secretarul celei
de-a doua Cancelarii si al Consiliului celor 10 a
transformat politica dintr-o simpla interpretare
si abordare pur teoreticd intr-un domeniu
esential al vietii reale, supus rigurozitatii in
scopul elaborarii artei de a guverna, a conduce
si dezvolta statele'’. Scopul politicii
machiavelice, ca stiintd §1 artd totodata l-a
reprezentat constituirea cel putin 1n plan
teoretic a statului modern, laic, eliberat de sub
dominatia bisericii si a moralei de factura
crestind, a carui existentd sd se calduzeasca
dupa criteriul ratiunii de stat.

In cea ce priveste acest concept:
ratiunea de stat, specialisti consacrati in istorie
si in stiintele politice 1l atribuie unor celebri
contemporani ai filosofului florentin din
secolul al XVI — lea. Fernand Braudel asociaza
aceastd expresie specifica statului modern cu
diplomatia Cardinalului della Casa al lui Carol
Quintul, in contextul cuceririi Mantovei de
citre Spania in anul 1552'%. Pentru A. Criiutu,

The importance of Renaissance humanism,
pioneer in all areas to modernity was
evidenced by d'Alembert, which presented in
1751 the "Encyclopedia", to thank the Italian
Renaissance for having given to humanity
sciences, fine arts and good taste, and many
models of unparalleled perfection'.

3. " Political Realism" and
" Imperative Need" the works of
Niccolo Machiavelli (1469 -1527)

By his theoretical work and his vast
political experience - which transcends the
diplomatic space of Florentine fortress - N.
Machiavelli is himself a man of the
Renaissance. Prince (1513), Art of War,
Speeches, Florentine Histories, letters and
reports produced during his long service
activities in Florence is truly innovative
directions in science and political philosophy,
history and philosophy of history that
specialists can not ignore. Nicknamed Galileo
of policy, the Secretary of the two
Chancellors and of the Council of 10 has
transformed a pure policy interpretation and
purely theoretical approach in a key area of
real-life subject to rigor of developing the art
of governing, to drive and developing states'.
The purpose of Machiavellian politics as
science and art also was the establishment, at
least theoretically, of the modern state,
secular, liberated from the domination of the
church and Christian morality invoice, whose
existence should be guided by the criterion of
reason of state.

This concept, reason of state,
dedicated to the specialists in history and
political science, is attributed to the
Florentine philosopher by famous
contemporaries in the sixteenth century.
Fernand Braudel associated the specific
expression of the modern state diplomacy to
Cardinal della Casa's Charles V, in the
context of Mantua conquest by Spain in
1552'. For A. Craiutu, the famous doctrine of
reason of state was made not by Machiavelli
in The Prince, but Fr. Guicciardini in his
lesser-known  Dialogue on  Florentine
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celebra doctrind a ratiunii de stat a fost
formulatd nu de Machiavelli in Principele, ci
de Fr. Guicciardini In lucrarea sa mai putin
cunoscutd, Dialog  despre  guvernarea
Floren!lei, elaborata intre anii 1521 — 1524,
sub forma raggione degli stati”.

Prin Machiavelli, precursor al lui Jean
Bodin, un alt teoretician celebru al statului
modern secularizat, Renasterea se desparte in
acelagi timp de ideile privind intemeierea
naturald a societatii si de invatitura teologica.
Conceptele si ordinea politica nu-si mai gasesc
temeiul nici in physis, nici in revelatie, politica
nu mai este nicio insusire naturald a omului,
nicio ordine instauratd in lume de maretia legii
lui Dumnezeu®.

Adrian Gorun, in lucrarea anterior
citata ca si in Libertatea. Concept i realitate,
impartdgeste opinia lui  Pierre Manent
exprimatda In  Istoria  Intelectuala  a
Liberalismului $i In originile Gandirii politice
moderne. Machiavelli. Hobbes. Rousseau,
conform cdreia proiectul lui Machiavelli este
concomitent un realism politic, o descriere a
realitdtii politice si un imperativ al supunerii
fatd de necesitate ca urmare a traducerii
descrierii in precepte”'. Realismul lui consti in
exacerbarea raului pornind de la observatia
directd asupra factorului uman, considerat din
punct de vedere politic mai sugestiv si mai real
decat binele. Realismul lui Machiavelli are
drept finalitate promovarea raului pentru a fi
bine in cetate, schimbarea statutului binelui, el
insusi fiind considerat primul maestru al
suspiciunii*®. in esentd, binele este fundamentat
in rau, pornind de la convingerea ca raul este
un fenomen intrinsec al fenomenului politic, ca
intemeierea cetatilor, schimbarile de regim si
conspiratiile — ultimele doua frecvent intalnite
in Italia secolelor XV — XVI.

Atat pentru Leo Strauss, cat si pentru
Jacques Maritain, Machiavelli a fost un
adevarat ,profesor al raului” care prin
disocierea politicii de morald a inaugurat
primul val al modernitatii, renuntand astfel in
mod radical la traditia politicd antica si
medievala fidela prioritdtii religiei $i moralitatii
fatd de valorile politicii®.

Government, developed between 1521 -
1524, as raggione degli Stati'.
By Machiavelli, Jean Bodin's

precursor, another famous theorist of the
modern secular state, the Renaissance is
separated from both the ideas of the natural
foundation of society and theological
teaching. Concepts and the political order
cannot be any longer found by either “physis”
or in revelation, politics is no longer any
natural human trait, nor order set up in the
world by the greatness of God's law'.

Adrian Gorun, in the work previously

cited as Freedom. Concept and Reality, too,
agrees with Pierre Manent opinion expressed
in intellectual history of liberalism and the
origins of modern political thinking, with
Machiavelli, Hobbes, Rousseau, about the
fact that  Machiavelli's  project is
simultaneously a description of political
reality and an imperative necessity of
obedience to the translation described in the
following precepts'.
His realism is the exacerbation of evil from
the direct observation of human factor
considered in political terms as suggestive
and more real than good. Machiavelli's
realism has the purpose to promote evil for
good in the city, changing the status of good,
considered himself the first master of
suspicion'. In essence, the good is based on
evil, from the belief that evil is an intrinsic
phenomenon of political phenomenon, the
foundation of cities, changes of regime and
conspiracy — these, in the last two centuries,
commonly found in Italy XV - XVI.

As for Leo Strauss and the Jacques
Maritain, Machiavelli was a true "teacher of
evil" which, through the dissociation of moral
from policy inaugurated the first wave of
modernity, thus giving up the radical political
tradition of ancient and medieval age, fair to
the priority of the religion and morality
against the values of the policy'.

Moreover, the ancients and especially
Aristotle have emphasized the human falls
through the manifestation of evil in the life of
the individual and the city. The Renaissance
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De altfel, anticii si In mod deosebit
Aristotel au scos in evidentd scaderile
umanului, prin manifestarea raului in viata
individului si a cetdtii. Filosoful renascentist nu
ignora aspectele obisnuite din viata cetatii, si
acceptd faptul ca aici poate domni linistea
fondatd pe dreptate si pe libertate. Aceasta
moralitate fireascd nu trebuie absolutizata
pentru cd ea este conditionatd de imoralitatea
neobisnuitd. Astfel, binele nu fiinteaza si nu se
sustine decat prin rau, cu alte cuvinte se poate
vorbi de ceea ce Manent numeste ,,fecunditatea
raului”. 2

Capitolul XV din Principele este
extrem de relevant in ceea ce priveste proiectul
lui Machiavelli prin declararea intentiei ,,de a
scrie lucruri folositoare pentru cei care le
inteleg, mi s-a parut ca este mai potrivit sa
urmaresc adevarul concret al faptelor decat
simpla inchipuire. Caci multi sunt aceia care si-
au imaginat republici §i principate pe care
nimeni nu le-a vazut vreodata si nimeni nu le-a
cunoscut ca existand in realitate. Intr-adevar,
deosebirea este atat de mare intre felul in care
oamenii traiesc si felul in care ar trebui sa
traiasca, incat acela care lasa la o parte ceea ce
este pentru ceea ce ar trebui sa fie, mai curand
afla cum ajung oamenii la pieire decat cum sa
izbuteasca™.

Departe de a se limita la a descrie
oamenii asa cum se comportd in realitate,
Machiavelli este promotorul imperativului
supunerii fatd de necesitate, prin transformarea
indicativului in imperativ conform interpretarii
oferite de P. Manent: ,,noul imperativ ordona,
in fapt, adecvarea la indicativ, urmarirea
concordantei dintre trebuie si aga se intampla ...
sfera necesitatii este doar o Infitisare a
indicativului, nu se suprapune in intregime cu
continutul sdu, intrucat oamenii nu savarsesc
doar fapte pe care nu le pot evita, ci si lucruri
pe care pot s le evite. Tocmai de aceea, este
nevoie de noul imperativ care se doreste a fi

echivalentul indicativului’®.

In functie de acest ,,nou indicativ” care
coincide cu ,noul imperativ’, Machiavelli
elaboreaza sfaturile sale politice prin care

philosophers do not ignore common aspects
of city life, and accept that there may reign
peace based on justice and freedom. This
natural morality should not be generalized
because it is subject to unusual immorality.
Thus, good cannot exist and be supported
than by the bad, in other words one can speak
of what Manent called "fecundity of evil"".

Chapter XV of The Prince is highly
relevant in terms of Machiavelli's project by
declaring the intention "to write useful things
for those who understand, I found it more
appropriate to seek the truth of the facts than
the mere fancy. For many are those who have
imagined republics and principalities that
nobody has ever seen and nobody knew that
there are actually. Indeed, the difference is so
great between how people live and how they
should live, that he who leaves aside what is
for what should be, rather learns how to get
people to perdition than how to succeed"'.

Far from limited to describe the way
people behave in reality, Machiavelli is the
promoter of obedience to the imperative
necessity by transforming the imperative call
as interpretation offered by P. Manent: "new
imperative orders, in fact, the adequacy of the
indicative, prosecution must tally so happens

sphere need to be called just one
appearance, it does not overlap entirely with
its contents, since people commit acts that
cannot avoid, but also things you can avoid
them'.

That is why the new imperative need
would be an equivalent call. Based on this
"new indication" that coincides with "new
imperative", Machiavelli developed his
political advice by forcing political action to
seek a generalization of the need to always be
effective and to complete successfully'. The
origins of this "new imperative" to be found
in the political development of the Italian
Renaissance, the multitude of principalities
and republics disputed by the Church and
Empire in the wars and conspiracies of the
time, but also personal experience in one of
the most modern states in Europe - Florence.
Thus, unlike 1its predecessors: Platon,
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forteaza actiunea politicdA sd caute o
generalizare a necesitdtii pentru a fi
intotdeauna eficienta si a se finaliza cu
succes” . Originile acestui ,,nou imperativ” se
regdsesc in evolutia politicda a Italiei
Renascentiste, In multitudinea de principate si
republici disputate de Biserica si Imperiu, in
razboaiele si in conspiratiile vremii dar §i in
experienta personald intr-unul dintre cele mai
moderne state ale Europei momentului —
Florenta. Astfel, spre deosebire de predecesorii
sdi: Platon, Aristotel, Polybios si Toma
d’Aquino, care au calificat regimurile politice
in mod dihotomic, ca pure si corupte,
normative sau non - normative, autorul
florentin a legitimat politicile non — normative
ca inevitabile, legate de supravietuirea intr-o
realitate datd. Un Principe care nu utilizeaza
mijloace problematice atunci cand este necesar
pentru supravietuire, va fi incapabil sd faca
binele cand poate™.

Abordand problematica statului dintr-o
altd perspectiva si a suveranitatii sale in relatia
cu biserica si cu alte entititi statale,
Machiavelli nu a reusit 1nsa sa legitimeze nicio
institutie politicd, dar a deschis calea acestui
demers pentru Thomas Hobbes in secolul al
XVII - lea. Daca Machiavelli a legitimat
scopul, Hobbes a legitimat actiunea, ambele
tipuri de legitimare avand drept fundament
ceea ce in limbajul moral este denumit ,,rau”.
Ideea de frica, fundament al constructiei cetatii
apare la ambii filosofi. Poporul inclinat la
Machiavelli spre un anumit tip de ,,bunatate”,
la Hobbes reprezinta purtatorul fundamentelor
institutier politice legitime, prin nevoile
fiecaruia, securitatea, pacea sociald dorita®.
Arta politica a lui Hobbes are drept fundament
ceea ce depaseste orice opinie si orice model,
sentimentul fricii de moarte derivat din
,,bellum omnium contra omnes”. Ulterior, John
Locke, legitimeaza proprietatea privata ca
fundament al libertatii §i  conservarii
individului.

Revenind la relatia dintre Cetate si
Biserica, atitudinea potrivnicd bisericii, 1n
consonantd cu spiritul laic al umanismului
renascentist i cu traditiile republicane ale

Aristotel and Toma’Aquino Polybios who
qualified political regimes in a dichotomy, as
pure and corrupt acts or non - normative, the
author of Florentine policies legitimated non -
normative as inevitable, related to survival in
a given reality. A main problem when not
using means necessary for survival, will be
unable to do good where he can'.

Approaching the issue from another
perspective, state and its sovereignty in
relation to church and other state entities,
Machiavelli failed to justify any political
institution, but opened the way for such
action to Thomas Hobbes in the seventeenth
century. If Machiavelli legitimated order,
Hobbes has legitimized the action, both as a
foundation of legitimacy with which moral
language is called "bad". The idea of fear, the
city, is building the foundation of both
philosophers. The people inclined to
Machiavelli to a certain type of "kindness", in
Hobbes since he is the bearer of legitimate
political institutions, foundations, and the
need for each other, security, and desired
social peace'. Hobbes's political art has the
foundation which exceeds any opinion or any
model, feel the fear of death derived from
"bellum omnium contra omenes . Later,
John Locke legitimizes private property as
the foundation of freedom and individual
conservation.

Turning to the relationship between
the Castle and Church, hostile attitude of the
church, in keeping with the secular spirit of
Renaissance humanism and republican
traditions of Florence, Machiavelli makes the
need for empowerment of state temporal
power of the clergy. Leo Strauss, Pierre
Manent and Adrian Gorun explain this model
to tackle the theological-political in Italy and
Catholic Europe by overcoming the powers
of natural, spiritual nature of the church
during the disintegration of the Roman
Empire because of the need for legitimating
of power, situation seen during training but
anachronistic national monarchical states. In
the Italian states, the two "universals":
Church and Empire have played for centuries
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Florentei, Machiavelli formuleazd necesitatea
emancipdrii statului de puterea temporald a
clerului. Leo Strauss, Pierre Manent si Adrian
Gorun explica acest model de abordare a
problemei teologico-politice in Italia si in
Europa catolicd prin depasirea atributiilor
firesti, de natura spirituala ale bisericii in
perioada de dezagregare a Imperiului Roman
ca urmare a nevoii de legitimare a puterii,
situatie consideratd insd anacronica in perioada
formirii statelor monarhice nationale. In cazul
statelor italiene, cele douda ,universalii”:
Biserica si Imperiul ti-au disputat timp de
secole  suprematia, Impiedicand  altfel
constituirea statului unificat.

Mai mult decat in oricare dintre statele
apusene, Renasterea italiand a determinat
innoirea ideii de istorie, prin raportarea la
modelele antice grecesti si romane care, dupa
caz, trebuie imitate sau evitate, pentru formarea
noilor structuri politice sau, a atitudinilor
comportamentale. Istoria devine astfel necesara
pentru teoria i practica politica, un instrument
major de evaluare si actiune. Ea nu este redusa
la dimensiunea trecutului, include si prezentul,
fara a-1 reduce la imediatul efemer, pentru a
contribui la  intelegerea, explicarea si
descifrarea actiunilor politice, necesare statului,
ale indivizilor, in scopul infaptuirii scopului
propus’. Cu alte cuvinte, ea nu este numai o
forma de eruditie sau “fiicd a memoriei”, Intr-o
mai mare masura devine “magistra vitae” prin
ancorarea 1n  transformarea doritd a
colectivitdtilor si destinelor individuale. Istoria
a ceea ce a fost, a cea ce este, numai ea poate
sa lumineze si sa contribuie la o intelegere justa
a naturii omului, a fenomenelor puterii, a
conduitei concrete, necesare pentru guvernanti
si guvernati.

Pentru a obtine succesul sau a evita
esecul, trebuie sd ne impregnam de modelele
vechi, “sd imitam frumoasele lor actiuni” si
“minunile de Intelepciune si virtute” cuprinse
in istoria regatelor si a republicilor vechi,
afirma Machiavelli’’. Republica Florentind
gaseste in Republica Romand, sursa si
dinamismul sdu. Paradigma istorica nu trebuie
insa sd ne faca sa uitdm ca oamenii raman, in

the rule, otherwise hindering unified state.

More than any of the Western States,
Italian Renaissance led to the renewal of the
idea of history, by reference to ancient Greek
and Roman models which, where
appropriated, it imitated or avoided for the
formation of new political structures or
behavioral attitudes. The history becomes a
necessary theory and a political practice, a
major tool for evaluation and action. It is not
reduced in size past, and this includes,
without reducing the immediacy of the
ephemeral, to help understand, explain and
decipher the political actions required by the
state or individuals to realize their intended
purpose’. In other words, it is not only a form
of scholarship or "daughter of memory" To a
great extent it is a "Magistra vitae" by
anchoring the desired transformation of
communities and individual destinies. The
history of what has been of what is, can shine
and contribute to a fair understanding of
human nature, the phenomena of power, the
actual conduct necessary for rulers and the
ruled ones.

To achieve success or avoid failure,
we must impregnate ourselves by old models,
"to imitate their beautiful actions" and
"wonders of wisdom and virtue” in the
history of ancient kingdoms and republics,
said Machiavelli'. The Florentina Republic
found in the Roman Republic power and
dynamism. The historical paradigm does not
make us forget that the people remain, in
time, always the same, the world remains in
the state in which it was always, there is
always the same amount of good, the same
amount of bad, but the good and the do
nothing bad shall go through different places,
different regions. A meditation on history is
substituted in time by a reflection on human
nature and their passions, limited by fate.

The history of Discourses on Livy's
first decade and the Florentine histories was
substituted by the philosophy of history in
Prince. Thus, history was dealt with facts,
occurrence, but is given insufficient rigor and
accuracy, Iin a strong involvement of
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decursul timpului, mereu aceiasi, lumea se
mentine 1n aceeasi stare In care a fost
dintotdeauna, existd mereu aceeasi cantitate de
bine, aceeasi cantitate de rau; dar acest bine si
acest rau nu fac decat sd parcurgd locuri
diferite, regiuni diferite. Unei meditatii asupra
istoriei 1 se substituie 1n timp reflectia asupra
naturii oamenilor si a pasiunilor lor, limitate de
soarta.

Istoricului  din  Discursuri  asupra
primei decade a lui Titus Livius si din Istoriile
Florentine 1 s-a substituit filosoful istoriei in
Principele. Astfel, istoria a fost abordatd in
mod factual, evenimential, fard a se acorda
suficientd importanta rigorii §i exactitatii, in
conditiile unei implicari puternice din punct de
vedere subiectiv 1n selectarea modelelor antice
de state si conducatori, pentru a le compara cu
realitati ale epocii sale. In Istoriile Florentine,
conflictul dintre cele douda universalii,
Papalitatea i Imperiul German, solutionat
temporar in 1077 la Canossa prin umilinta
Imparatului, a fost plasat cronologic in anul
1082.

Capcana istoriei, prin exaltarea
virtutilor unor personaje legendare, mitologice
si reale, invocate pe tot parcursul Principelui, a
contribuit la conturarea utopiei reinvierii gloriei
romane din antichitate. Alaturi de inchinarea la
acesti 1idoli, utopia noului Principe si
inconsecventele relatiei dintre Stat si Biserica
constituie vulnerabilitatea proiectului
machiavellian.

4. Ipostazele statului la Nicollo

Machiavelli: Republica si Principatul

Problematica statului reprezinta esenta
gandirii politice a umanistului florentin, care a
utilizat pentru prima datd termenul ,stat” ca
institutionalizare a puterii 1n lucrarea
Principele’®. Pe buna dreptate, Fr. de Sanctis 1-
a numit pe Machiavelli ,arhitectul statului
modern”, ca urmare a conceptualizarii unui
nou tip de stat, organizat la nivelul intregii Italii
si subordonat pragmatismului in plan intern.
Analizand originile liberalismului modern,
Adrian Gorun 1i recunoaste secretarului
florentin meritul de a fi surprins caracteristicile

subjective point of view in the selection of
state and leaders of ancient models, to
compare with the realities of his time. The
Florentine Histories, the conflict between two
universals, the papacy and the German
Empire, settled temporarily in 1077 to
Canossa by humility Emperor was placed
chronologically in 1082.

The trap history by exalting the
virtues of legendary, mythical and real
figures, invoked  throughout  Prince,
contributed to shaping the utopia revival of
ancient Roman glory. Along with the worship
of these idols, the utopia of the new Prince
and inconsistencies relationship between
State and Church are the Machiavellian
project vulnerability.

4. Nicollo Machiavelli State
Hypostasis:  Principality and
Republic

The state problem is the essence of
political thinking of the Florentine humanist,
who first used the term "State" as
institutionalization of power in his work,
Prince’. Rightly, Fr. De Sanctis appointed
Machiavelli as the architect of the modern
state ", following the conceptualization of a
new type of state, held throughout Italy and
subordinated internally to pragmatism.
Investigating the origins of modern
liberalism, Adrian Gorun recognizes the merit
of the Florentine secretary in surprising the
characteristics expressed by the assertion of
secular state policy, a state empty of religious
content and the vicissitudes of ethics,
representing politics as an activity subject to
rigor: the art of governing, leading and
developing states'.

Italy accounted for historians,
sociologists and philosophers, an urban
nationalist area, where the territorial state has
no place for the fact that Italian cities have
resisted the political unity of the peninsula,
which strong families such as made-Sforza
one would realize'. The living frame of the
medieval and postmedievale society is made
up, as written by J. Dhont, by the "regional
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politicii exprimate prin afirmarea statului laic,
un stat golit de continutul religios si
vicisitudinile eticii, reprezentand politica drept
o activitate subordonatd rigorii: arta de a
guverna, a conduce si dezvolta statele™.

Italia a reprezentat, pentru istorici,
sociologi si filosofi, o zona a nationalismelor
urbane, in care statul teritorial nu-si are locul
pentru ca orasele italiene s-au impotrivit
unitatii politice a peninsulei, pe care familii
puternice de tipul Sforza ar fi realizat-0>*.
Cadrul viu al societdtii medievale si
postmedievale este, asa cum scrie J. Dhont
,principatul regional, nu regatul intins si nici
senioria de dimensiuni foarte mici™”.

In epoca, Italia a reprezentat terenul pe
care se rezolvau conflictele dintre Curia papala,
Franta, Spania si Imperiul German. In acest
context interesul filosofului florentin pentru
geopolitica, arhitectura statului modern, armata
nationala si ratiunea de stat este cat se poate de
firesc. Experienta lucrurilor si a oamenilor a
reprezentat alaturi de cunoasterea istoriei
temelia artei de a guverna. Problema centrala
din ,Principele” este problema formarii si
consolidarii statului unitar, singura salvare si
pavizi a independentei si libertatii>°.

In afara statului, privit ca organism viu
nu ca entitate abstractd, nu existd nimic, legea
suprema este salvarea lui, ca la romani, iar
principele ca personificarea a statului trebuie
sd-1 consacre toate preocuparile sale, chiar
moralitatea personald. Idealul moral cel mai
inalt este existenta statului, binele, siguranta lui
in fata cdrora morala curentd, individuald si
sociald, nu conteaza, nu are nicio valoare®’.

Scopul politicii este acela de a crea, de
a mentine si de a consolida statul. Statul este
astfel un organism compus sau colectiv,
organism identificat cu traire umana, cu trairea
publicd. Desi a trdit intr-o epoca dominata de
individualism, autorul Principelui a subordonat
totdeauna interesul individual si de grup,
interesului major circumscris statului. Statul
machiavelian este in acest context atat scop cat
si mijloc in sine pentru cetatenii sai>t,

La fel de moderna este si asocierea
solidaritdtii  indivizilor dintr-un stat cu

principality, not the stretched kingdom or
very small Lordship™".

In that time, Italy was the land on
resolving conflicts between papal -curia,
France, Spain and the German Empire. In this
context the interest of Florentine philosopher
for geopolitical architecture of the modern
state, national army and state reason is very
naturally. To experience things and people
has been the foundation of the history and an
art to govern. The central issue of "Prince" is
the issue of training and strengthening the
unitary state, the only salvation and shield of
independence and freedom'.

Outside the state, viewed as living
organism, rather than abstract entity, there is
nothing: to save him is the supreme law, as
the Romans did, and the prince as the
personification of the state, must devote all
his concerns to it, even personal morality.
The highest moral ideal is the existence of the
state welfare, his safety against which the
current, social and individual moral does not
matter, has no value'.

The policy goal is to create, preserve
and strengthen the state. The state is thus a
composite body or collectively identified
with living human body, the public living.
Although he lived in an age dominated by
individualism, the author of Prince
subordinated all personal and group interests
to the major interest circumscribing the state.
The machiavelian state is in this context both
end and means in itself for its citizens'.

As modern is the combination of
solidarity of individuals in a state with their
political awareness, which fosters
responsibility in the conduct of their
individual and collective behavior in order to
ensure stability and state development. For
Dante Aligheri, the state ideal was the
universal monarchy of Ottoniens and
Hohenstaufen, the Italian republics were
compared with true "nest of rebels" as a result
of conspiracies, rebellions and institutions
increasingly depersonalized of their powers'.

The that age occurred in Italy new
political bodies, very different to the ones of
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constiinta lor politica, care 1i responsabilizeaza
in conduita lor individuala §i 1In
comportamentul colectiv in scopul asigurarii
stabilitdtii statului si al dezvoltarii sale. Pentru
Dante Aligheri, idealul statal 1-a reprezentat
monarhia universald a  Ottonienilor si
Hohenstaufenilor, republicile italiene fiind
comparate cu adevarate ,,cuiburi de rebeli” ca
urmare a conspiratiilor, revoltelor si institutiilor
din ce in ce mai depersonalizate de atributiile
lor”.

In Italia au aparut in epocd noi
organisme politice cu totul diferite de cele din
perioada premergatoare Renasterii. Valeriu
Marcu numeste aceastd perioadd ,.timpul
tiraniilor Renasterii”, create de mari condotieri
si de ilustre familii aristocratice ca Visconti,
Sforza, Medici, Gonzaga sau Borgia®. Spre
deosebire de Machiavelli, pentru care statul
real contemporan lui si statul dorit, preconizat
pentru viitor, este un stat al razboiului,
Erasmus din Rotterdam a fost teoreticianul
politicii pacifiste, umanitariste, pe linia lui
Platon, Aristotel, Toma d’ Aquino. Politica nu
este despartita brutal de morala sugerandu-se
principelui sau popoarelor sd-ti subordoneze
pasnic interesele personale, egoiste, solidaritatii
intregii omeniri.

Departe de a fi pur descriptiva, prima
parte a lucrarii ,,Principele” analizeaza
modalittile de constituire a statelor italiene, a
celor din afara spatiului peninsular, ne
infatiseaza aspecte ale guverndrii precum si
reflectii asupra principelui, prezentat pe larg in
a doua parte a lucrdrii. Ca si Platon sau
Aristotel, una dintre problemele majore ale
teoriei politice elaborate de Machiavelli a
constat In descoperirea acelor institutii politice
care produc cel mai bun tip de societate si de
individ. Faptul ca filosoful nu mentioneaza
imperiul aldturi de republici si principate in
primul capitol, nu ne surprinde, pentru ca
aceastd forma de organizare a fost strdina Italiei
dupa prabusirea statului roman. Astfel, ,toate
statele, toate stapanirile care au avut §i au
putere asupra oamenilor au fost si sunt fie
republici,  fie principate”41 . Cuvantul
,principato” corespunde modelului italian de

the pre-Renaissance period. Valeriu Marcu
calls this period "time of Renaissance
tyrannies”, created by great condottiere and
illustrious aristocratic families as Visconti,
Sforza, Medici, Gonzaga or Borgia'. Unlike
Machiavelli, for which the real state of
contemporary and desirable state, planned for
the future, is a state of war, Erasmus of
Rotterdam was the theorist of peaceful
policy, humanitarian, on the line of Plato,
Aristotle, Thomas d'Aquino. Politics is not
split by the moral, suggesting to the prince or
to the people to peaceably subordinate their
personal interests, selfish, to the solidarity of
all humanity.

Far from being purely descriptive, the
first part of "Prince" examines the types of
establishing the Italian states, those from
outside the Peninsular, showing us aspects of
governance and reflections on the prince,
presented in detail in the second part of the
paper. The fact that the philosopher does not
mention the empire in the first chapter among
republics and principalities is not surprising,
because this form of organization was foreign
to Italy after the collapse of Roman rule.
Thus, "all states, all the powers which had or
might have powers on humans were and are
either republics or principalities'. The word
"principato" corresponds to the Italian model
of monarchy with absolutist tendencies,
reduced in territorial size.

The Republic of Machiavelli was
understood as a joint government as in the
case of Polybios, in which all social
structures exercise power to prevent abuse of
one of them and the prospect of establishing a
dictatorship. Freedom is in this context self
governance, because it is evident only in
political action. Indifference of citizens to
public life precludes freedom of city life for a
regime of tyranny. Therefore, freedom is a
precondition for virtue and can be manifested
through the free expression of thoughts and
meetings as a voice of city against
corruption'. The city thus proves its
vulnerability to corruption caused by internal
degradation and danger of subjecting easy
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monarhie cu tendinte absolutiste, redusd ca
dimensiuni teritoriale .

Republica a fost inteleasa de
Machiavelli ca un guvernamant mixt ca si in
cazul lui Polybios, in care toate structurile
sociale exercitd puterea pentru a se evita
abuzurile uneia dintre ele si perspectiva
instaurarii unei dictaturi. Libertatea este in
acest context autoguvernare pentru ca se
manifesta doar 1n  actiunea  politica.
Dezinteresul cetdtenilor pentru viata publica
exclude libertatea din viata cetdtii in favoarea
unui regim de tiranie. In consecinta, libertatea
este o preconditie pentru virtute si se manifesta
prin posibilitatea exprimarii libere a gandurilor
si a intrunirilor ca o voce a cetdtii impotriva
coruptiei'”. Cetatea 1isi dovedeste astfel
vulnerabilitatea prin  degradarea interna
provocata de coruptie si pericolul unei supuneri
facile din exterior.

Pledoaria pentru Republica ca forma de
guvernare, longeviva si libera apare clar
formulatd in Discursuri, spre deosebire de
optiunea in favoarea monarhiei (Principatului)
dominantd in Principele. Filosofi ai statului,
printre care si Rousseau, au interpretat scrierile
amintite Intr-o maniera republicand clasica, de
sorginte ciceroniand, prin importanta acordata
spiritului civic, legilor si binelui comun®’.

Mai putin preocupat de republica ca
forma statald, ca urmare a crizei institutionale,
a instaurarii regimurilor de tiranie §i a
capacitdtii reduse de aparare, autorul si-a
indreptat atentia asupra principatului, a carui
prezentare este comparatd cu ,firele unei
urzeli”, datoritd complexitatii sale. Realitatea
politica din Cinquento l-a determinat sa
clasifice principatele italiene dupa modul lor de
constituire, in principate ereditare, mixte si
principate noi. Desi cronologic statele ereditare
preced principatele mixte si cele nou formate,
primele mentionate nu i-au atras in mod
deosebit atentia, datoritd perpetudrii puterii in
cadrul aceleiasi dinastii potrivit traditiei
medievale. ,,Spun deci, ca in statele ereditare si
care s-au obignuit cu familia principelui lor,
greutdtile Intampinate in pastrarea lor sunt cu
mult mai mici decat in principatele noi,

from the outside.

Pleading for the Republic as a form of
government which is both longevive and free
is clearly expressed in Speeches, unlike the
choice in favor of monarchy (Principality)
dominant in the Prince. Philosophers of the
state, including Rousseau, have interpreted
the mentioned writings in a classic republican
manner of the Ciceronian origin, thank to the
importance given to citizenship, laws and
common good'.

Less concerned about the republic as a
state form, following the institutional crisis,
the building schemes of tyranny and reduced
capacity for defense, the author turned his
attention to the principality, whose
presentation is compared to "Threads of
conspiracy” thank to its complexity. The
political reality of Cinquento led him to
classify the Italian principalities according to
their model of establishment, dividing them
in hereditary, mixed and new principalities.
Although chronologically preceding the
mixed and newly formed states, the first
mentioned hereditary states have not attracted
his particular attention because of the
perpetuation of power in the same tradition of
the medieval dynasties. "I say then, that in the
hereditary states and were they were
accustomed to their prince family, the
difficulties encountered in maintaining them
is much lower than in the new principalities
because it is enough not to get away from the
way of government of ancestors and act
slowly and according to needs that arise"',
said Machiavelli.

The new principalities specific to Italy
in the centuries XIV - XVI are mixed
principalities formed by including to the
existing  state new  territories  and
principalities as a result of the policy of
conquest pursued by hereditary princes or
ambitious condottiere - as specified by Milan
after obtaining power by Francesco Sforza.
The fact that the state is in constant dynamic
as a living organism, resulting from the
acceptance of change at the expense of
political tradition, "because change is always
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deoarece este de ajuns sd nu te indepartezi de
felul de guvernare al strdmosilor si sa actionezi
in acelasi timp fara graba si potrivit nevoilor
care se ivesc”44, afirma Machiavelli.
Principatele noi, specifice Italiei in
secolele XIV — XVI sunt principatele mixte,
constituite prin includerea unor teritorii noi
statului deja existent, si principate in totalitate
noi, ca rezultat al politicii de cuceriri
promovata de principi ereditari sau condotieri
ambitiosi — asa cum este mentionat Milano
dupa obtinerea puterii de catre Francesco
Sforza. Intr-un principat mixt, instalarea la
putere a unui nou suveran genereaza dificultati
de guvernare ca urmare a instabilitatii asociate
cu abuzurile comise impotriva populatiei
supuse. Raul de care vorbeste Machiavelli in
mod deosebit prin raportare la 1Insusirile

principelui  devine  firesc §i  natural.
Vulnerabilitatea noii  stapaniri, a noului

principe, ,,oricat de puternic ar fi cineva prin
forta armelor lui, poate fi inlaturatd numai cu
ajutorul locuitorilor ei”*. Ca exemplu este
prezentat regele Frantei, Ludovic XII, in dubla
sa ipostaza: de cuceritor al oragului Milano prin
forta armelor si de infrint ca urmare a revoltei
populatiei.

Pentru ca stabilitatea unui astfel de stat
sa fie asiguratd, autorul considera necesara
inlaturarea familiei vechiului principe si
mentinerea organizarii interne in plan legislativ
si fiscal asa cum reiese din Capitolul III,
p.16:,,... este de ajuns ca neamul vechiului
principe sa se stinga, iar legile si darile sa nu
sufere schimbari”.

Experienta evenimentelor politice si a
confruntdrilor militare, poate fi sintetizatd in
celebra replica data la Nantes Cardinalului de
Rouen, pe care l-ar fi dorit el insusi Papa dupa
moartea lui Alexandru VI Borgia: ,,caci atunci
cand Cardinalul de Rouen mi-a spus ca italienii
nu se pricep la razboi, eu i-am raspuns ca
francezii nu se pricep la politica, deoarece daca
s-ar pricepe, nu ar fi lasat ca biserica sa devina
atit de puternici™*®. In finalul capitolului,
desprinde idei generale pornind de la cazurile
particulare si faptele individuale ca: ,,acela care
este cauza puterii cuiva se prabuseste el Tnsusi;

a starting point of a change following that
link and that one supports”.
In a mixed principality, setting a new
sovereign power created difficulties in
governance, due to the instability associated
with the abuses committed against the
population. Machiavelli speaks about evil
particularly with reference to the prince
attributes becomes normal and natural. The
vulnerability of the new reign, of the new
prince, "however strong as anyone can be by
force, he can be removed only by its
inhabitants'. As an example is presented the
King of France, Louis XII, in its twofold
aspect: the conqueror of Milan defeated by
force of arms and defeated following the
people uprising.

For such state stability is ensured, the
author considers necessary to remove the old
prince and family organization and to
maintain the internal law and tax as indicated
in Chapter III, p. 16 :"... is enough for people
to turn off the old prince and the laws and
taxes do not undergo changes”.

The experience of political events and
military confrontations, can be summarized in
the famous reply given at Nantes by the
Cardinal of Rouen, which he wished himself
as Pope after the death of Pope Alexander VI
Borgia, "because when the Cardinal of Rouen
told me that Italians are not good at war, |
replied that the French people are not skilled
in policy, because they would do, they would
not have allowed to the church to become so
strong”'. At the end of the chapter he
highlighted general ideas from particular
cases and individual acts as "one who is the
reason of someone power shall collapse
himself; because the power he did to the other
had been brought either by cunning or by
violence and both the first and the other is
dangerous for one who has become strong
"(Chapter III, p21). These ideas find their
form in the attributes that a state leader
should possess, as will be presented in detail
in another chapter of the present.

A larger space in its main opera
"Prince" is assigned to the '"new
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in adevar, puterea celuilalt el a facut-o fie prin
viclenie, fie prin violentd si atdt una cat si
cealalta sunt primejdioase pentru cel ce a
devenit puternic” (Cap. III, p21). Aceste idei le
regdsim sub forma insusirilor pe care
conducatorul unui stat trebuie sa le posede, asa
cum vor fi prezentate pe larg intr-un alt capitol
al lucrarii de fata.

Un spatiu mai larg in principala sa
opera ,,Principele” este alocat ,,Principatelor
noi”, in capitolele VI, VII, VIII. Capitolul al
Vl-lea, apeland din nou la modele glorioase ale
antichitatii: Moise, Cirus, Romulus si Teseu,
este dedicat principatului nou, din punct de
vedere teritorial §i institutional, constituit prin
intermediul armelor proprii si a propriilor
insusiri nu disociaza statul nou de principe.

In consecintd, noul este asociat cu
interventia activd a principelui, 1n care
introduce si criteriul valoric. In mésura in care
noul este voit de principe, el va triumfa asupra
impotrivirilor Tn masura in care nu se va
impune, noul nu este in mod obligatoriu
superior vechiului, dar principele nu este cu
adevarat necesar in acel moment. Exemplul lui
Savonarola in tendinta sa de instituire a unei
Republici teocratice, este semnificativ. Prin
insusirile proprii si armele proprii este ridicat
Francesco Sforza.

In Capitolul VII - Despre principatele
noi care se cuceresc prin armele i prin
favoarea altuia, Cesare Borgia si-a dobandit
statul multumitd situatiei inalte a tatdlui sau si
l-a pierdut odatd cu moartea acestuia, cu toate
ca a folosit toate mijloacele si a facut tot ceea
ce trebuia sa facd un om intelept si capabil care
vrea sd-si asigure stdpanirea in tara pe care a
obtinut-o prin armele §i prin situatia inalta a
acestuia (Capitolul VII, p. 29). Cu toate
calitdtile de care a dat dovada in guvernarea
Romagnei, Ducele de Valentino a pierdut statul
tocmai datoritd dependentei de statul bisericii, a
carui autoritate se baza mai mult pe forta
excomunicarii si a efectelor sale decat pe o
influentd politicd majord sau putere militara
proprie. Transformat in adevarat simbol al
cruzimii de catre adversarii sai politici in mod
exagerat, admirat de catre Machiavelli, fi

principalities”, in Chapters VI, VII, VIIL
Chapter VI, calling back to the glorious
ancient models: Moses, Cyrus, Romulus and
Teseu, is dedicated to the new principality, in
terms of territorial and institutional set up by
the weapons of their own and not dissociating
the new state to the Prince.

Therefore, new active intervention is
associated with Prince, which introduces a
criterion value. To the extent the new is
wanted by the prince, he will triumph over
opposition and to the extent the new will not
be imposed, it won’t be compulsory superior
to the old one, but the prince is not really
necessary at that time. Example of
Savonarola in the tendency to establishing a
theocratic Republic is significant. By their
characteristics and their weapons is high
Francesco Sforza.

In Chapter VII - About the new
principalities which are conquered through
the weapons and favor of another one, Cesare
Borgia has acquired the high position thanks
to his father and lost it with the death of the
last, although he used all means and did all
which had to make a wise and able man who
wants to ensure mastery of the land which has
been obtained through weapons and its high
status (Chapter VII, p. 29). With all the
qualities that he proved in ruling Romagna,
the Duke of Valentino lost the state just
because of the dependence of the church,
whose authority was based more on power of
excommunication and its effects than on a
major political influence and military power
on its own. He became a real symbol of
cruelty thank to his political opponents
unduly; admired by Machiavelli, however, he
was in lack of the foundation of power: "He
who does not rise from the beginning the
foundations could have, if he enjoys of all the
necessary qualities, to rise them later,
although in this case the manufacturer would
have many difficulties, and the building itself
would be in danger "(Chapter VII, p. 29).

For Machiavelli, there is not a form of
government which is absolutely good for all
places, all times and all peoples. However the
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lipseste totusi fundamentul puterii: ,,Acela care
nu Tnaltd de la inceput temeliile ar putea daca
are toate insusirile necesare, sd le Inalte mai
tarziu, desi in cazul acesta constructorul ar avea
multe greutati, iar cladirea insdsi ar fi in
primejdie.” (Capitolul VII, p. 29)

Pentru Machiavelli, nu exista o forma
de guvernamant care sa fie bund n mod
absolut, pentru toate locurile, toate timpurile si
toate popoarele. Oricat de contradictorii par
cele doua forme de stat, fiecare dintre ele
corespunde, chiar si In evolutia aceluiasi popor,
unui  anumit moment istoric. Formele
intermediare de guvernare au fost considerate
cele mai rele, datoritd incapacitdtii lor de-a
garanta stabilitatea interna: ,,pentru monarhie si
republicd nu existd decat o singurd primejdie;
pentru cea dintdi de a aluneca pe panta
democratiei, pentru cea de a doua de a aluneca
pe panta absolutismului; guvernele
intermediare sunt insd expuse la primejdia
indoitd de-a 1inclina in acelasi timp catre
democratie si absolutism - si de-aici provin
cele mai multe revolutii™”’. Cel mai bun
exemplu l-a reprezentat Florenta, a carei
evolutie politica a pendulat intre Republica si
Monarhie.

Afinitatile sale republicane, influentate
in mare masura de traditiile politice ale Romei
Republicane expuse de Titus Livius si Polybios
in lucrdrile lor, au fost transferate asupra
monarhiei, considerata a fi modelul statal cel
mai potrivit pentru organizarea viitoare a
Italiei. De altfel, principii sunt mai potriviti
pentru a intemeia state si guvernamintele
populare mai eficiente pentru conservarea lor.
Asa cum deducem din Principele, Principatul
nou, constituit ca urmare a insusirilor si a
armatei proprii, nu poate fi decat echivalentul
monarhiei franceze, consideratd model prin
dimensiunile teritoriale, structurile
administrative si forta militara.

5. Concluzii

Niccolo Machiavelli este un deschizator
de drumuri in stiinta si filosofia politicii,

two forms of state seem to be contradictory,
each of them corresponds, even in the
development of the same people, to a
particular historical moment. Intermediate
forms of government were considered the
worst, due to their inability to guarantee
internal stability, "for both the monarchy and
republic there is only one danger, for the
former to slide down the slope of democracy,
the second to glide the slope to absolutism;
but the interim governments are exposed to
double danger to bow in the same time in
front of democracy and absolutism - and here
come the more revolutions'. The best
example was the Florence, whose political
evolution was the one of the pendulum
between Republic and Monarchy.

His Republican ties, influenced
largely by the Republican political traditions
of Rome exposed by Titus Livius and
Polybios in their work, were transferred to the
monarchy, regarded as the best state model
for the future organization of Italy. Moreover,
the principles are most appropriate for
establishing states and people governments
which enjoy of a more effective conservation.
As inferred from the Prince, the new
Principality, established as a result of
assimilation and its army, can only be the
equivalent of the French monarchy,
considered a model thank to its territorial
size, administrative structure and military
force.

5. Conclusions

Niccolo Machiavelli is a pioneer in
the philosophy of science and policy, thus
anticipating the entire modern political
thought, from Hobbes, Locke, to Rousseau,
Voltaire and liberalism of the nineteenth
century. Continuing the concerns of classics
as regard the science of politics, the
Florentine politician was also detached from
its predecessors Plato and Aristotle not only
by making policy in an area independent of
human activity, dominated by reason, but by
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anticipand astfel intreaga gandire politica
modernd, de la Hobbes, Locke, la Rousseau,
Voltaire si liberalismul secolului al XIX — lea.
Continuand preocupdrile clasicilor in ceea ce
priveste stiinta politicii, omul politic florentin
s-a detasat totodata de predecesorii sai Platon si
Aristotel nu numai prin transformarea politicii
intr-un domeniu autonom al activitatii umane,
dominat de ratiune, dar si prin modul in care s-
a impus ca teoretician al statului nou, desprins
de sub tutela Bisericii si a ierarhiei de ranguri
dominata de legitimitatea ereditatii si a nobletei
in sens medieval.

Pornind de la concretetea faptului politic
si a caracterului uman — inclinat spre rau,
pentru realizarea ratiunii de stat, Machiavelli a
transformat indicativul n imperativ ca urmare
a traducerii descrierii in precepte. In functie de
noul indicativ suprapus noului imperativ, au
fost elaborate celebrele sfaturi politice, prin
care actiunea politicd este suport al
generalizarii necesitatii, pentru a fi intotdeauna
eficienta si a se concretiza in succese. Chiar si
cei care in mod formal i-au blamat opera,
Frederic al Il-lea, Talleyrand, oameni ai
bisericii — pentru care Principele ar fi fost scris
de insusi mana Diavolului, au fost in realitate
mai machiavellici decat celebrul florentin, in
sensul firesc al conceptului sau adaptat
interesului personal, In functie de conjunctura.

Ceea ce contemporanii lui Machiavelli
nu au reusit sa realizeze: statul secularizat,
armata nationald si unificarea Italiei intr-un
stat, au reusit promotorii Risorgimento in a
doua jumatate a secolului al XIX — lea sub
influenta nationalismului romantic si a ideilor
liberale.
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